Providence,
Emotion and Self-Writing in England,
c.1660 —¢.1720

Victoria A. Lewis

A thesis submitted for the degree of Doctor of Philosophy

School of History
University of East Anglia
January 2018

This copy of the thesis has been supplied on condition that anyone who
consults it is understood to recognise that its copyright rests with the
author and that use of any information derived therefrom must be in
accordance with current UK Copyright Law. In addition, any quotation or
extract must include full attribution.



Abstract

This thesis offers a new interpretation of providentialism in late seventeenth- and early
eighteenth-century England. Historians have seen this as a transitional period in
providential belief and expression, between heightened engagement and gradual
decline, and have provided us with many perspectives on the changing role of
providence in English culture. But we still have yet to understand fully the role of
providence in individual lives, where change occurred at an experiential and quotidian
level. This thesis aims to fill this historiographical gap by examining practical,
subjective and individual experiences of providentialism. Drawing on first-person
narratives such as diaries and memoirs, conceptualised as sites of personal agency, it
sheds light at the micro-level on broader shifts in providential belief and thought.
These primary sources show how individuals exercised a personal providentialism,
writing their relationship with God’s providence into their own emerging sense of self.
Investigation of the emotional resonances of providentialism also emphasizes its
centrality to inner lives and personal identity, characterised by subtle but significant
modes of feeling. Several case studies demonstrate how people constantly shaped and
re-shaped themselves, and moulded ideas and beliefs relating to providence to fit
particular social and religious circumstances and changing intellectual concerns.
Providentialism is therefore shown to be elastic and subjective — a subjectivity that
ensured the adaptability and durability of the concept of providence in an era of
atheism, science and expanding secular authority. Far from seeing this period as a
stage in an inexorable decline, the thesis shows how people continued to find uses for
providence in creative and imaginative ways to make sense of themselves and their

world in the late seventeenth and early eighteenth centuries.
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1. Introduction

During the early modern period individuals shared in a common belief that the events
of their lives were the work of an interfering, all-powerful, ever-present God. They
understood that interference within the parameters of an idea: providence. In the
hands, hearts and minds of those who subscribed to the belief there was nothing
providence could not explain, from accidents and disasters, to the fates of individuals,
communities and nations. Providence was a mysterious, malleable belief system that
fundamentally shaped how early modern individuals viewed the world, themselves

and each other in countless different ways.

Providence in some guise features in most religions, but it played such a critical
role in early modern English lives because sixteenth-century reformers had placed
renewed emphasis on God’s omnipotence, and had advanced specific ideas about the
tool with which God wielded his power and manifested his will. By the late sixteenth
century divine providence was a diverse but essential feature of English Protestantism,
of a Protestant calendar and of a popular culture. By the late seventeenth century,
however, the position of providence in English culture had changed irrevocably.
Parties during the religious crisis and civil conflict of the mid-seventeenth century had
employed providence to guide and justify their actions to such an extent that by the
Restoration some felt it had lost much of its meaning and credibility, leaving it in need
of reconfiguration. Providence would then enter a transitional period where it was
tested and re-moulded to fit changing ideological and intellectual conditions.

Providentialism during this period of transition is the subject of this thesis.



This study presents an account of the lived, subjective experience of
providentialism ¢.1660-c.1720. In doing so it addresses the question of how such a
period of transition happened at an individual level. It does not seek to understand how
individuals utilised providence in, for example, their economic behaviour alone.
Historians have considered the reconfiguration and decline of providentialism and the
changing role of providence in politics, attitudes towards the environment, economic
behaviour and in the answering of social questions. But the historiography does not
provide a means of seeing these concerns in one place, as they coexisted and played
out in individual lives. Therefore, this thesis will provide as full a picture as possible
of what providence did for individuals, how they used it, how it felt, and how it shaped
their perceptions of themselves. By using the lens of personal experience it will
contribute an account of the wider changes and continuities in providence during this

period of transition, in one place.

It will be argued in this thesis that providentialism was by its nature subjective. It
was exercised subjectively and it in turn informed individual subjectivities. Because
of this, providence could be adapted in ways that ensured its appeal and utility even
while it was tested and challenged. The elasticity of the belief allowed for its
endurance into the eighteenth century. It will therefore be argued that by studying the
subjective experience of providentialism we can understand how individuals moulded
the concept and their practice to reflect changing intellectual and ideological
conditions, as well as their diverse social, religious and economic circumstances,

making providence serviceable for new and future living.

It will be suggested that the case studies of autobiographical writers offered here
illustrate the continuing practice of personal providentialism — the kind of

providentialism where God was seen directly at work in individual lives. This is



significant because historians have cited this period as witnessing the decline of this
kind of providentialism, in favour of national providentialism or naturalistic, general
providence. It will also be demonstrated that the individuals studied here exercised
and enacted their providentialism through a creative act of memory, in self-writing.
That exercise involved and provoked distinct modes of feeling and informed how they
perceived themselves. These arguments advance the main thesis, that the subjectivity
of providence allowed individuals to adapt the idea and their exercise and to use it to

make sense of the world and their place in it.

This introductory chapter has four sections which provide evidence of the
chronology and narratives just discussed. Section 1.1. explains what providence is
and why it played a significant role in the early modern period, up to the Restoration.
Section 1.2. surveys the historiography of providence ¢.1660-c.1720, illustrating why
an account of the lived experience of providentialism is a necessary contribution.
Section 1.3. then explains what is meant by the ‘subjective experience of
providentialism’, and provides definitions and details of the conceptual approach used
in the thesis. Section 1.4. concludes this introductory chapter and details the structure

of the thesis and what will be achieved in each of its chapters.

1.1. Providence and its Historical Background

This section will explain providence as an idea and how it came to feature in post-
Reformation English culture. It will also explain why by ¢.1660 providence was
simultaneously a universally accepted explanatory framework and a potential site of
conflict and division. In essence, it provides the historical background and definitions

of providence up to the point studied in this thesis, and is important because the



position of providence after the Restoration is incomprehensible without an
appreciation of the role of providence in late sixteenth- and early seventeenth-century

England.

Providence is an expansive, opaque idea that the universe was created and is
continually directed by an external force or being. Within this idea the process of
external direction is unknowable and often supernatural (whereby the creator operates
outside the power of nature they had created), meaning that providence can be an
ambiguous and mysterious force in the lives of those who hold to it.! As an explanatory
idea it is also capacious, able to explain anything from the movements of the planets
to the minutiae of everyday life. Those subscribing to this idea therefore become actors
playing on a cosmic stage, their lives viewed in the context of this immanent world

and another transcendental realm, and events appear sub specie aeternitatis.?

In the early modern period this expansive idea took form as a dual structure of
general and special providence. It was believed that God operated through a universal,
general providence, and that nature obeyed his eternal command by following the
directions he set in motion in the act of creation. Special or particular providence, on
the other hand, was God directly intervening in the course of events through either
supernatural or preternatural means (the latter meaning something that was out-of-step
with nature’s regularity, but not outside it altogether). This dual structure reflected the
belief in a God that was omnipotent and omnipresent, distant and yet close. His
providences were to be observed, accounted, and remembered by those who sought to
serve him and be saved. Gratitude for exemplary signal providences was the exercise

of a good Christian. As an idea, a belief, an exercise, and indeed as something capable

1 Jacob Viner, The Role of Providence in the Social Order (Philadelphia, 1972), 4.
2 Richard Harvey, ‘English Poverty and God’s Providence, 1675-1725, Historian, 41, 3 (1979), 499.
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of provoking intense feeling, providence therefore played a significant role in early

modern lives.?

Providence was not an early modern idea, however. As Keith Thomas remarked,
it is tied to an ancient belief that there is ‘an intimate relationship between man’s moral
behaviour and the apparent caprices of his environment’.* Providence has therefore
overlapped with concepts such as fate, fortune, freedom and design, and as such it
belongs to the long history of Western thought and to the ‘configuration of concepts’
that created the ‘modern will’.> An important development in this history of
providential ideas arrived in the work of Augustine of Hippo (354-430), who
dismissed chance and instead posited a purposeful, predetermined governance of the
world by an omnipotent, indivisible and omniscient God of Christianity.® Divine
providence was the tool through which this governance was achieved, and how
Augustine explained the problem of evil.” Providence insured the “right” ordering of

evils by a divine will’.8

Augustine’s configuration of providence was responsible for continuity in

providential ideas from the medieval to the early modern periods, because the idea

8 For discussion of definitions see John T. McNeill (ed.), Calvin: Institutes of the Christian Religion,
trans. Ford Lewis Battles, 2 vols. (London, 1961), i, 198-208; Nicholas Guyatt, Providence and the
Invention of the United States, 1607-1876 (Cambridge, 2007), 5-6; Keith Thomas, Religion and the
Decline of Magic: Studies in Popular Beliefs in Sixteenth and Seventeenth-Century England (London,
1971; 1991), 90-103; Alexandra Walsham, Providence in Early Modern England (Oxford, 1999), 12;
Blair Worden, ‘Providence and Politics in Cromwellian England’, P&P, 109 (1985), 71.

4 Thomas, Religion, 106. See also Patrick Collinson, ‘The English Reformation, 1945-1995°, in M.
Bentley (ed.), Companion to Historiography (London, 1997), 346.

5 Genevieve Lloyd, Providence Lost (London, 2008), 1, 6-7, 152.

® Josh Reeves, ‘The Secularization of Chance: Toward Understanding the Impact of the Probability
Revolution on Christian Belief in Divine Providence’, Zygon, 50, 3 (2015), 606-8.

" Marilyn McCord Adams, Horrendous Evils and the Goodness of God (London, 1999), quoted in
Darren Oldridge, ‘Light from Darkness: The Problem of Evil in Early Modern England’, The
Seventeenth Century, 27, 4 (2012), 389. See also Diarmaid MacCulloch, Reformation: Europe’s House
Divided 1490-1700 (London, 2003), 109.

8 Lloyd, Providence, 8-9, see also 131-50; Oldridge, ‘Light’, 390. See also Reeves, ‘Secularization’,
606-8; Jaroslav Pelikan, The Mystery of Continuity: Time and History, Memory and Eternity in the
Thought of Saint Augustine (Charlottesville, VA, 1986); Brenda Deen Schildgen, Divine Providence:
A History: The Bible, Virgil, Orosius, Augustine, and Dante (London, 2012), chapter 3.
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powerful enough to challenge the strength of the medieval church was in fact a newly
invigorated statement of his soteriology and theodicy.® With this statement came a
renewed emphasis on God’s omnipotence and his divine providence, meaning that the
Reformation in the sixteenth century changed the role of providence in English lives.
This change is why providence features in studies such as Thomas’s ‘horizonless’
vision of the early modern mental landscape.’® While we might consider the
Reformation in England as having been slow and with many unintended
consequences, we can see providence nevertheless featuring in the ‘gradual
modification’ of traditional piety in the late sixteenth century and forming part of the
‘patchwork of beliefs’ that while not ‘thoroughly Protestant ... was distinctively post-
Reformation’.!! Providence was thus part of the new English Protestantism that after
two or three generations had ‘progressively cemented its hold on English society’,
helped by a Protestant political calendar and a popular culture informed by

providentialism.?

Reformed orthodoxy emphasised God’s omnipotence, absolute majesty and grace,
and the stance of Martin Luther and Swiss reformers, that God was ultimately
responsible for all earthly events, became ‘bound up in the concept of ‘providence’.
This approach influenced the position taken by the new Church of England.*® The need
to emphasise God’s unremitting governance grew out of the space vacated by the

traditional intermediary figures between the individual and the Almighty, such as the

® MacCulloch, Reformation, 110-11.

10 Quote is Collinson’s description of Thomas’s 1971 work, Collinson, ‘English Reformation’, 346.

11 Walsham, Providence, 2-3; David Cressy, Bonfires and Bells: National Memory and the Protestant
Calendar in Elizabethan and Stuart England (London, 1989), 7; Tessa Watt, Cheap Print and Popular
Piety, 1550-1640 (Cambridge, 1991), 327.

12 Cressy, Bonfires; Peter Marshall and Alec Ryrie, ‘Introduction’, in idem., (eds.), The Beginning of
English Protestantism (Cambridge, 2002), 2-3; see also Ethan H. Shagan, Popular Politics and the
English Reformation (Cambridge, 2003), 1-18.

13 Oldridge, ‘Light’, 390; MacCulloch, Reformation, 110-11.
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saints and the Virgin Mary.* Instead, Protestant teaching decried belief in any earthly
delegation of divine power, directing focus to the awe-inspiring nature of God and his
divine providence. It was the individual’s dependence on ‘simple faith and trust hoping
for mercy’ that could keep them from harm against the misfortunes and dangers of an

unforgiving world.™

John Calvin’s doctrine of divine providence stood upon the premise that the
universe was established “especially for the sake of mankind’.*® For Calvin, God was
a thoroughly interfering creator and it was the Christian’s duty to recognise the care
he bestowed on humanity in his special and general providences. Recognition of
providence, however, was not to become the ‘sheer folly’ of searching for God’s hand
in events in order to know his intentions. Strictly speaking, for Calvin, faith and

scripture alone were sources of special revelation, not divination of earthly signs.’

Neither reformed nor Calvinist doctrine of divine providence was adhered to with
uniformity in the late sixteenth and early seventeenth centuries, and providential

interpretation became a site of ‘ideological separation’.'® Those who thought that the

14 Euan Cameron, ‘For Reasoned Faith or Embattled Creed? Religion for the People in Early Modern
Europe’, Transactions of the Royal Historical Society, 8 (1998), 186-7.

15 Steven Ozment, Protestants, The Birth of a Revolution (New York, 1991), 194; Oldridge, ‘Light’,
390.

16 John Calvin, A Defense of the Secret Providence of God (1558); McNEeill, Institutes, i, 197, 207;
Oldridge, ‘Light’, 391.

1 McNeill, Institutes, 212; Ronald J. VanderMolen, ‘Providence as Mystery, Providence as Revelation:
Puritan and Anglican Modifications of John Calvin’s Doctrine of Providence’, Church History, 47,1
(1978), 30-31. For further discussion of Calvin’s approach to providence see P. H. Reardon, ‘Calvin on
Providence: The Development of an Insight’, Scottish Journal of Theology, 28 (1975), 517-533; T. J.
Gorringe, God’s Theatre: A Theology of Providence (London, 1991); Walsham, Providence, 8-15;
Sung-Sup Kim, Deus Providebit: Calvin, Schleiermacher, and Barth on the Providence of God
(Minneapolis, MN, 2014); Horton Davies, The Vigilant God: Providence in the Thought of Augustine,
Aquinas, Calvin, and Barth (New York, 1992); Reeves, ‘Secularization’, 611-13; Michael P. Winship,
Seers of God: Puritan Providentialism in the Restoration and Early Enlightenment (Baltimore, MD,
1996), 10-15.

18 VanderMolen, ‘Providence’, 27-47, 28, 33. See his analysis of Thomas Beard’s Theatre of Gods
Judgments (1597; 1612) as a means of illustrating the divergence over providential interpretation. On
Beard see also Walsham, Providence, 66-75; Thomas, Religion, 109; Worden, ‘Providence’, 86;
Winship, Seers, 30.



‘Reformation had not gone far enough’ were pursuing experimental Calvinism and
became known pejoratively as ‘puritans’.!® To be clear, the use of ‘puritans’ here is
aligned with the definition offered by John Coffey and Paul C. H. Lim, that although
‘imprecise’ the term is a ‘convenient shorthand’ for those pursuing ‘a distinctive and
particularly intense variety of early modern Reformed Protestantism’ originating in
specific conditions within the Church of England, and who ‘spill[ed] out beyond it,
branching off into divergent dissenting streams’.?® Puritan religiosity grew out of
subscription to John Calvin’s doctrines, including the doctrine of divine providence,
though on this point many practiced a more divinatory style of providential
interpretation than Calvin had stipulated. For the godly, the practice of this
experimental providentialism involved intensive examination not only of one’s self
but also for the signs of God’s presence through mercies and judgements.?! This highly
individualised providential interpretation can be described as ‘personal
providentialism’.?? Reading the special providences in one’s life was a ‘sort of Morse

code or semaphore between the soul and its Saviour’ that ‘saints’ had to be versed in.?

It was due to the intensity of their practice that puritans have been associated more

than any other group with providentialism in the early modern period.?* In her 1999

19 Marshall and Ryrie, ‘Introduction’, 3; Andrew Cambers, Godly Reading: Print, Manuscript and
Puritanism in England, 1580-1720 (Cambridge, 2011), 10.

20 John Coffey and Paul C. H. Lim, ‘Introduction’, in idem., (eds.), The Cambridge Companion to
Puritanism (Cambridge, 2008), 1-2 and see also Peter Lake, ‘The Historiography of Puritanism’, 346-
71; Cambers, Godly Reading, 10-16; Polly Ha, English Presbyterianism, 1590-1640 (Stanford, CA,
2011); Peter Lake, Anglicans and Puritans? Presbyterianism and English Conformist Thought From
Whitgift to Hooker (New Haven, CT, 2002); Michael Questier, Conversion, Politics and Religion in
England, 1580-1625 (Cambridge, 1996); C. Durston and J. Eales (eds.), The Culture of English
Puritanism, 1560-1700 (Basingstoke, 1996).

21 See further discussion of self-examination in chapter 2.

22 Guyatt, Providence, 5-6.

23 Walsham, Providence, 15.

24 See also Barbara Donegan, ‘Providence, Chance and Explanation: Some Paradoxical Aspects of
Puritan Views of Causation’, Journal of Religious History, 11 (1981), 385-403; Barbara Donegan,
‘Godly Choice: Puritan Decision-Making in Seventeenth-Century England’, Harvard Theological
Review, 76 (1983), 307-34; Paul S. Seaver, Wallington’s World: A Puritan in Seventeenth-Century
London (Stanford, CA, 1985); Winship, Seers, 9-29; David D. Hall, Worlds of Wonder, Days of
Judgment: Popular Religious Beliefs in Early New England (New York, 1989), ch. 2.
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study Alexandra Walsham problematizes that association, and studies providence to
learn more about the impact and character of the English Reformation.?® She identifies
continuities in providential ideas and argues that providence, synthesised with other
ideas and beliefs, played a critical role in how Protestantism ‘gradually implanted itself
in the hearts and minds of the Elizabethan and early Stuart populace’.?® Of Walsham’s
findings one is particularly important for this study: she asserts that providence was a
ubiquitous feature of post-Reformation English culture, but shows it to have been
neither homogeneous nor the domain of one group, thus dispelling any exclusive link
between puritanism and providentialism. Adopting Patrick Collinson’s formulation
that puritans were a ‘hotter sort of Protestant’, she argues that there was a ‘hotter sort’
of providentialist.?” Chiming with Alec Ryrie’s argument that Protestantism was ‘a
broad-based religious culture’, Walsham’s argument allows for a spectrum of
providential practice which could accommodate the ‘Puritan’s intensity of belief’,
with their ‘free-standing puritan view of the world’, within a picture of a ubiquitous

providential culture.?®

Appreciating the heterogeneity of providential ideas and practice within English
culture is essential for understanding the period 1620-60, a period which saw
providential interpretation and expression reach its full ‘protean political potential’

during the English Civil War and the Interregnum. 2® These years saw fragmentation

%5 \Walsham, Providence, 2.

% |bid., 3-5, 328. See also Lake’s point about the synthesis of ideas and beliefs with providence, Peter
Lake, ‘Deeds Against Nature: Cheap Print, Protestantism and Murder in Early Modern England’, in
Peter Lake with Michael Questier, The Antichrist’s Lewd Hat: Protestants, Papists and Players in Post-
Reformation England (London, 2002), 36.

27 patrick Collinson, The Elizabethan Puritan Movement (1967), quoted in Walsham, Providence, 2.
28 Alec Ryrie, Being Protestant in Reformation Britain (Oxford, 2013), 6, 8; Lake with Questier,
Antichrist’s, 317-18; Winship, Seers, 1-2, 30. See also lan Green, Print and Protestantism in Early
Modern England (Oxford, 2000), 437-38; Hall, Worlds of Wonder.

2 Lake with Questier, Antichrist’s, 317; Worden, ‘Providence’, 59. See also Winship, Seers, 29-53,
esp. 31-32; Nicholas Tyacke, Anti-Calvinists: The Rise of English Arminianism, c¢. 1590-1640 (Oxford,
1987).



among puritans and by the 1650s a ‘substantial minority’ were meeting in ‘gathered
churches’ outside the national church.%° In this fragmented situation all parties claimed
guidance from divine providence, from ‘God’s arm stretch[ing] out in their favor’.5!
This application of providence occurred on both sides of the civil conflict, because
while the parties may have worked from differing ‘theological premise[s]’ they shared
‘instinctive and profound assumption[s]’ about God’s presence in the world.*?
Increasingly, however, Royalists developed a scepticism towards the ‘untrammelled

application of providentialism in the political sphere’, a division that would have a

lasting effect on Anglican attitudes toward providence.*

It was the heated contestation over the providential meaning of events and the
‘engulfment of providence in factional strife and sectarian struggle’ in these middle
decades of the seventeenth century that ultimately contributed to the ‘undermining of
its credibility’.>* The political and ideological providential discourse which had before
1620 been the source of an ‘inspiring myth of elect English nationhood’ was now
associated with instability and the partisanship of radical groups. The result, according
to Walsham, was that by c.1660 ‘providentialism began very gradually to retreat to

the edges of the intellectual mainstream’.>®

%0 Oldridge, ‘Light’, 391; Coffey and Lim, ‘Introduction’, 5-6.

31 Winship, Seers, 2-3.

32 Worden, ‘Providence’, 57-8, 87-88. See also Lucy-Ann Bates ‘Nationwide Fast and Thanksgiving
Days in England, 1640-1660" (Durham Univ. Ph.D. thesis, 2012); C. Durston, ‘Signs, Wonders and the
English Civil War’, History Today, 37, 10 (1987), 22-28; David Randall, ‘Providence, Fortune, and the
Experience of Combat: English Printed Battlefield Reports, circa 1570-1637°, Sixteenth Century
Journal, 35 (2004), 1053-77; Blair Worden, ‘Oliver Cromwell and the Sin of Achan’, in Derek Beales
and Geoffrey Best (eds.), History, Society, and the Churches (Cambridge, 1985), 125-45. Set into a
more general context see Austin Woolrych, Britain in Revolution, 1625-1660 (Oxford, 2002); David
Cressy, England on Edge: Crisis and Revolution (Oxford, 2006); John Morrill, The Nature of The
English Revolution (London, 1993). See also David Frederic Greder, ‘Providence and the 1641 Irish
Rebellion” (Univ. of lowa Ph.D. thesis, 2015).

3 G. C. Browell, ‘The Politics of Providentialism in England’ (Univ. of Kent Ph.D. thesis, 2000), 269,
273, and 33-94; 95-262; Michael Finlayson, ‘Providence and the Historical Revolution’, Albion, 22, 4
(1990), 607-32, at 621.

% Walsham, Providence, 333.

% |bid., 333.
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This section has demonstrated that the period from the later sixteenth century to
the Restoration saw the establishment of a wide-reaching, varied culture of
providentialism in England, in which the discernment of providence by individuals
played a vital part. By 1660, however, the intense, divisive interpretation of
providence for political and radical purposes meant that providentialism had been cast

in a new light and its position in English culture changed, in ways explored below.

1.2. Providence in England ¢.1660 — ¢.1720

Having provided an account of the role of providence in English culture up to ¢.1660
this section will now map out the context and historiography of providence in the
period studied in this thesis. This survey will highlight the need for an account of the
lived experience of providentialism ¢.1660-c.1720. The section will gather and review
scholarship into two areas. The first includes the scholarship that highlights this period
as one of transition, as one that saw the reconfiguration or decline of providence
following the mid-century conflict. The second includes scholarship that looks at the
role of providence in various facets of English culture, in politics, in approaches to the
environment, and in economic and social attitudes. Both areas give a comprehensive
account of providence in the period, but leave under-explored the lived, subjective,

individual experiences of providentialism, a deficit this thesis seeks to address.

The period ¢.1660-c.1720 witnessed a change in the intellectual and ideological
context of providentialism. The political and religious crisis of the mid-century
irrevocably altered how providential interpretation could be applied, and how people
responded to that application. It should be acknowledged at this point that in many

areas of English culture providence was eventually displaced by other ideologies in

11



the course of the eighteenth and nineteenth centuries. The chronology implied in this
narrative of declining providential belief places the beginning of that process in the
Restoration period.®® The period studied in this thesis can be fairly described,

therefore, as one of transition.

The Restoration is cited as the beginning of the decline of providential belief
because attitudes towards zealous Protestantism and fanaticism changed, and
providence had become associated with that zeal and fanaticism. The change in
attitudes is signified by the shifting (or shifted) position of puritanism in English
society. In 1662 mainstream puritans and those in gathered churches were ‘swept
together’ into the legal category of ‘dissent’, and hundreds of clergymen were ejected
from their livings, legally, politically and intellectually marginalized for their recent
‘excesses’.>’ A shift away from the ‘zeal’ of the ‘old guard’ within puritan circles also
identified the period as the ‘twilight of puritanism’, and the dawn of eighteenth-

century evangelicalism and Dissent’.®® Because puritans practiced a more intense

% Justin Champion, ‘Providence in Early Modern England’, Canadian Journal of History, 37, 2 (2002),
352-3.

37 John Spurr, ‘Later Stuart Puritanism’, in Coffey and Lim (eds.), Cambridge Companion, 90, 89-106;
Winship, Seers, 3.

38 Spurr, ‘Later Stuart Puritanism’, 89. See discussion of Cotton Mather’s later years, Winship, Seers,
ch. 8. See also Gordon Cragg, From Puritanism to the Age of Reason (Cambridge, 1966), cited in Blair
Worden, ‘The Question of Secularization’, in Alan Houston and Steve Pincus (eds.), A Nation
Transformed: England After the Restoration (Cambridge, 2001), 24; David Harley, ‘Spiritual Physic,
Providence and English Medicine, 1560-1640°, in Ole Peter Grell and Andrew Cunningham (eds.),
Medicine and the Reformation (London, 1993), 112; John Spurr, ‘From Puritanism to Dissent, 1660-
1700, in Durston and Eales (eds.), English Puritanism, 234-65, at 264; B. R. White, ‘The Twilight of
Puritanism in the Years Before and After 1688°, and Nicholas Tyacke, ‘The ‘Rise of Puritanism’ and
the Legalizing of Dissent 1571-1719’, in Ole Peter Grell, Jonathan I. Israel and Nicholas Tyacke (eds.),
From Persecution to Toleration: The Glorious Revolution and Religion in England (Oxford, 1991),
307-8, 17-49; N. H. Keeble, The Literary Culture of Non-Conformity in Later Seventeenth-Century
England (Athens, GA., 1987); Isabel Rivers, Reason, Grace, and Sentiment: A Study in the Language
of Religion and Ethics in England, 1660-1780, 2 vols. (Cambridge, 1991), i; M. R. Watts, The
Dissenters, 3 vols. (Oxford, 1978, 1995, 2015); C. E. Whiting, Studies in English Puritanism from the
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Great Persecution 1660-1688 (Cambridge, 1957); Richard L. Greaves, Glimpses of Glory: John
Bunyan and English Dissent (Stanford, CA, 2002); Margaret Spufford (ed.), The World of Rural
Dissenters, 1520-1740 (Cambridge, 1995); John Spurr, English Puritanism 1603-1689 (Basingstoke,
1998); Martin Sutherland, Peace, Toleration and Decay: The Ecclesiology of Late Stuart Dissent
(Carlisle, 2003); G. Holmes, Politics, Religion and Society in England, 1678-1742 (London, 1986).
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variety of providentialism this might also be seen as its ‘twilight” period. Such an
argument should not be exaggerated, however, because puritans did not have a
monopoly over providentialism, later evangelical piety incorporated providentialism,
and many late seventeenth- and eighteenth-century Anglican clergy continued to hold

and preach providential beliefs.*

Accompanying this shifting position of puritanism was a rejection of
‘enthusiasm’, a pejorative term emerging in the late 1650s referring to the ‘fury of the
millennial sects’.*° With this rejection of enthusiasm came a move by many towards
theological conformity and moderation, an embracing by England’s intellectual
mainstream of ‘right and reasonable’ religion.*! Rejection of ‘enthusiasm’ is important
for understanding the role of providence after the Restoration because the

‘interpretative excesses’ by millennial sects were now deemed as the epitome of

39 See chapter 4. See also D. Bruce Hindmarsh, The Evangelical Conversion Narrative: Spiritual
Autobiography in Early Modern England (Oxford, 2005); John Coffey (ed.), Heart Religion:
Evangelical Piety in England and Ireland, 1690-1850 (Oxford, 2016); John Seed, Dissenting Histories:
Religious Division and the Politics of Memory in Eighteenth-Century England (Edinburgh, 2008); John
Walsh and Stephen Taylor, ‘Introduction’, in John Walsh, Colin Haydon, and Stephen Taylor (eds.),
The Church of England, ¢.1689 — ¢.1833: From Toleration to Tractarianism (Cambridge, 1993), 14,
17; ‘Introduction’, and Jeremy Gregory, ‘The Making of a Protestant Nation: “Success” and “Failure”
in England’s Long Reformation’, in Nicholas Tyacke (ed.), England’s Long Reformation 1500-1800
(London, 1998), 1-33, 307-335.

40 J. Goldstein, ‘Eighteenth Century Smear Words in Comparative National Context’, in L. E. Klein
and Anthony J. La Vopa (eds.), Enthusiasm and Enlightenment in Europe, 1650-1850 (Huntingdon
Library, CA, 1998), 37-8 and J. G. A. Pocock ‘Enthusiasm: The Antiself of Enlightenment’, 9-10, and
Lawrence E. Klein, ‘Sociability, Solitude, and Enthusiasm’, 157; Fiona Godlee, ‘Aspects of Non-
Conformity: Quakers and the Lunatic Fringe’, in W. F. Bynum, Roy Porter and Michael Shepherd
(eds.), The Anatomy of Madness: Essays in the History of Psychiatry, 2 vols. (London, 1985), ii, 79-80.
41 Jonathan Andrews and Andrew Scull, Undertaker of the Mind (London, 2001), 77-78; Browell,
‘Politics’, 263; Winship, Seers, 33-35; Michael MacDonald, Mystical Bedlam, Madness, Anxiety and
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religious enthusiasm.*? For many amongst England’s intellectual, social and
ecclesiastical elite, intensive ‘experimental providentialism’ was out. But as Michael
Winship has explained, instead of abandoning providence altogether learned Anglican
figures reconfigured providence.** Clergymen such as John Tillotson (1630-1694),
later Archbishop of Canterbury, and Thomas Sprat (1635-1713), F. R. S. and later
Bishop of Rochester, reconfigured Anglican theology away from Calvinist
predestinarianism and from providential divination, particularly away from special
providence.** By implication this would have included divination of God’s direct
workings in individual lives, and thus included personal providentialism.*® By the

1690s Winship suggests their project had been successful.

The reconfigured providence was quite removed from its earlier iteration. It still
advanced providence as the ‘manifestation of God’s will’, but argued that it was best
observed in the regular operations of nature.*’ In other words, it was a refining of

providence to mean general providence, which has been taken as an indication of not

42 Browell, ‘Politics’, 263.

4 Winship, Seers, ch. 2.

4 Ibid., 38.

45 See Thomas Sprat, History of the Royal Society (1665), 360, quoted in Winship, Seers, 38, 46-7.

46 Considering these figures had risen from being marginal ‘time-servers’ or ‘latitudinarians’ to the
highest positions within the national church this is a fair assessment. Winship, Seers, 44-50; John Spurr,
The Post-Reformation 1603-1714 (Harlow, 2006), 147, 203-5. On Tillotson see Iréne Simon, Three
Restoration Divines: Barrow, South, Tillotson, 2 vols. (Paris, 