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In the Fasu region of Papua New Guinea’s fringdélaigds, the oil extraction industry
has imposed development values and the identificatf corporate groups as
beneficiary landowners. In response, Fasu maleg tightened the boundaries of
their agnatic descent groups to become exclusiveupdas. Cash royalties are
incorporated into sociopolitical exchange, so tbhemfation of exclusive kin groups
allows males to expand social networks to otheroresy whilst ensuring continuing
wealth for future generations. Consequently, malesbecoming isolated from pre—
oil exchange networks, and females are becominigtesb within villages. In this

article, I map the transition of Fasu kin netwofikem an ideology of descent to a
dogma of descent and patrilineal solidarity, laogtthe transition in the symbolic
codes that inform kin categories. | aim to highligbome consequences of
“development” and to advance knowledge on the liakween kinship and descent in
a postcolonial, industry-dominated Papua New Guifiteaywords: kinship, descent,
extractive industry, Fasu, Papua New Guinea]



The operation of large-scale oil extraction prgeict so-called third world countries
has an inevitable impact on local ecologies. Immlber of oil-rich regions in Angola,
Nigeria, Indonesia, Ecuador, and Venezuela, rumpufations are faced with
environmental destruction from oil spills and gasissions (Okoko 1999), lack of
state-sponsored development (Ferguson 2005; Gdlcanway 1988; Robson 1999),
and lack of landowner recognition (Ferguson 200&0Ko 1999), generating shifts in
gender roles (Okoko 1999; Robson 1999), violenflms and civil war (Bannon and
Collier 2003; Bray 2003; Gelb and Bienen 1988; R2383), and substantial external
debt (Gelb and Conway 1988).

Unlike their foreign counterparts, Papua New Gumed extraction industry
is relatively recent, observing a more ethicallyrsd approach than in other global
locations' The Bougainville disaster—where conflict betweedListry and locals
forced unscheduled closure of the Panguna Coppee Mi 1989 and sparked a
decade of civil war (Connell 1991; Filer 1990)—threaution to future multinational
ventures in Papua New Guinea and ensured locallggogms were acknowledged as
beneficiaries.

The Kutubu Oil Project in New Guinea’s Southern Higgnds Province is the
country’s only oil production facility and is muamaller than the larger (and more
academically well-known) mining projects at Ok Te#fiorgera, and Lihir. The
project’s operational center and related infragtmecare enclosed within barbed wire
compounds and policed on a 24-hour basis, anddke people who host the project
are significantly distanced from operations (segufé 1). On the surface the social
and environmental impact of the project seems mahiMillages retain a traditional
structure, subsistence lifestyle, and principlesadiopolitical exchange, whilst the
expense put into developing ecofriendly operatiavisich includes an underground
pipeline and isolated production facilities (Knauf993; McCoy 1992), has
significantly reduced the probability of oil spilend ecological damage from gas
emissions. From an economic perspective, the Faseive considerable royalties
disseminated through the Incorporated Land Grolly§s)(system.
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Figure 1. The Kutubu region of the Papua New Guinea fringalands.



The imposition of centralized judicial constructs aorporate landholding
groups by the government and project operators l@sever, threatened the Fasu's
social world. In the recent past (precontact), Fasu loosely organized themselves
around a patricore defined by biological ties beme father and his productively
mature sons within a kinship grouping known kepo. Landholding was defined by
paternal biological ties and social and culturagesses linking individual males to
land through the transference of sago palms, oggesgmentation and fusion within
groups , and perceptions of male and female sutsst@&dditions to the core, made
through marriage and migrant filiation, ensuredpsupin warfare and extended
networks of sociopolitical exchange.

In the context of industry and royalties, the nataf group organization has
changed. Warfare is no longer endemic and air ltrhas recently opened up the
previously isolated region. Social groups are naogéy loosely organized, flexible,
porous units but exclusive, patrilineal groups wiim agnatic bias restricting
membership to a single ke@md denying migrant filiation. Whilst the relatibms
between bordered land, ownership, and cash isamaioenitant with everyday activity,
as the Fasu do not perceive ILG land as either drextl or exclusive, the
relationship between ILGs and the cash wealth kh@eledged. The introduction
of cash remittances has more of an effect on solifimal relations than on
engendering a market economy, as the objectivetigonprosper in capitalist terms
(property, ownership, etc.) but to acquire statwsugh traditional means—specifically,
by attaining wealth items and transferring themaxonhange transactions.

Within the broader sociopolitical network, socidlarsding is garnered
through transactions between affines and otheraamg partners. As with other fringe
highlanders (see, esp., Kelly 1993), status isecedld in the value attached to
objects displayed in exchange ceremonies or gigegymbols of generosity. In the
context of extractive industry, items associatedthwhe oil company—and with
“white culture” in general, including four-wheelide automobiles, video recorders,
and hard-hats worn by company employees—are péatigwalued items. Air travel
(a status symbol in itself) allows males to exterdhange relations, through marriage,
to the larger towns where they “display” their whahnd status on a broader scale.
So whilst the exchange sphere has expanded to emaale social networks, kinship
boundaries have restricted to deny males outsigldirie of perceived descent access
to royalties.

The Fasu case is a paradigm of an emergent desognta with a patrilineal
bias where unilineality is realized in the processonfining kinship boundaries to
both access and restrict huge financial benefiis findustry. It is also a paradigm of
the negative social consequences of the conflitvden the local and the global in
rural localities as the strength of the Fasu’s noaiekinship bond, steeped as it is in
indigenous values and beliefs, regionally isoldtesm from pre—oil exchange and
marriage partners, isolates females within thegél setting, and segregates the Fasu
from economic and social development.

Based on 17 months of fieldwork (2000-01, 2004x&mine in this article
issues of group organization and relatedness itahéemporary context of resource
extraction to contribute to a number of works tlantify kinship as a central issue in
modern anthropology (see, esp., Carsten’s 200@cdlume). | also acknowledge
the development of bounded, land-owning groupsttodirporate conceptualizations
of patrilineal models in Melanesia and the Padi§ee, esp., Burt 1994; Ernst 1999;
Guddemi 1997; Sillitoe 1999; Strathern and Stevil®@®8; Tiffany 1983; Weiner
1998). The process of institutionalizing groupgliabal contexts has been variously



labelled, from entification (Ernst 1999) to subsianation (Thomas 1992), within a
body of literature highlighting the link between vé®pment values and the
emergence of bounded descent units. In this artialeake a further contribution. |
locate the relationship between cash royaltiesaddgma of descent in indigenous
conceptualizations of kinship bounded by symbobdes, drawing an inherent link
between social constructions of group organizatiad biological constructions of
kinship (Carsten 2004; Schneider 1980; Strathef5P0

Kinship and descent patterns in the Papua New @uitighlands and fringe
region were illustrated in the early literature iasovative and transformative,
responding to social effects such as populatiomdlas and Weiner 1988), warfare
(de Lepervanche 1968; Kelly 1968; Langness 1964sgure on resources (Meggitt
1965), wealth influxes (Weiner 1998), and resideand cooperation (Brown 1962;
de Lepervanche 1968; Langlas 1974; Langness 19%®4Xhe same time, they
remained grounded in an ideologically unilineal—vadnat Paula Brown has called
“quasi-unilineal” (Brown 1962:60)—model of descér¥lore recent discussions of
kinship and descent in social settings dominate@tiyactive industry (Ernst 1999;
Guddemi 1997; Sillitoe 1999; Weiner 1998) hint aekationship between indigenous
group organization and development processes thed dight on early British
structural-functionalist work in postcolonial Afdcby E. E. Evans-Pritchard (1940)
and A. R. Radcliffe-Brown (1952), and the impositaf African models of descent in
the Papua New Guinea Highlands (see, esp., Ba®@&2).1Andrew Strathern and
Pamela Stewart (1998:217) identify the relationdbgtween colonial development
values and unilineal descent, arguing that modélsirdlineality and customary
communal land tenure identified by anthropologistsAfrica were likely to have
developed in conjunction with enforced colonialat¥eof land tenure and inheritance
(see also Harris 1968; Kuper 1973; Ranger 1983aryf 1983). A similar outcome
can be identified in postcolonial Papua New Guiweare development values force
indigenous customary land tenure principles to adaprder to justify their use of,
and rights to, land (Strathern and Stewart 199B¢ Way the Fasu justify their rights
to the land on which the Kutubu Oil Project is ated was—and continues to be—
through relatedness.

| begin this discussion with a brief outline of #snographic background and
particulars of oil extraction and royalty paymeimntghe Fasu region. | then highlight
the principles of group membership, show how biadafysolidarity articulates the
transition from an ideology of descent to a dogrhaescent, and finish with a
consideration of the consequences and implicatafnthe Fasu’'s encounter with
industry.

THE FASU AND THE KUTUBU OIL PROJECT

The Fasu occupy the area between the Hekikio (Kileard Soro Rivers in Southern
Highlands Province, Papua New Guinea (see Figurédd)a language group, they
form part of a broader classification of people Wwras Kutubuans that also includes
the Foi, and they display characteristics of a #evaegional classification know as
Fringe Highlanders, which includes the Foi, Etdbaribi, Onabasulu, and Kasua
(Weiner 1988). The Fasu are one of the smallegérigroups, with a population of
approximately 1,100 covering 1,000 square kilonsetiEhe area they occupy lies
between 300 and 1,500 meters above sea level,dimgva rich and varied ecology
from sago swamp valleys to dense tropical rainstoaed karst limestone ridges.

Like other fringe highlanders, the Fasu are shgftrultivators practicing

subsistence agriculture that provides a predoniyaegetarian diet of sago, green-



leaf vegetables, and tubers, periodically compldaatby fish and small game. Both
cassowary and wild pig are highly valued but raamg, forming only a small part of

the diet. Semi-domesticated pigs, kept on a smalesand consumed only on
ceremonial occasions, rely mainly on foraging ame f#d additional foodstuffs

(sweet potato and sago) by both males and fem@le=:. the last decade, tradestore
goods such as rice and tinned meat and fish hame inéegrated to varying degrees
into the Fasu diet. Sago cultivation and gardemagain central to agricultural

practice and pigs, and, to a lesser extent, shehlttv are still widely used in

exchange.

The Fasu observe a regionally unique gender divisidabor comparable to
that observed by Michael Wood (1982) amongst tixddiod Kamula, but not by other
fringe highland ethnographers. Females exclusiyaigduce sago, whilst males
exclusively hunt. The attenuation of gender sagiadi mirrored in habitat: Males and
females occupied separate sections of the comnhamgiouse in the past (similar to
the Daribi model described by Wagner 1967) and pg@eparate houses in villages
today. Division is an element of sociality whichiiself contributes to both male and
female solidarity. As is the case for most rurgbiBaNew Guineans, identity is found
in small local groupings with little national awaess. Geographical confinement and
isolation from urban centers are central factofsciihg the extent to which economic
development has been imposed in this region, aesktfactors also have implications
for effective social and economic development beyextractive industry.

The generic ternfrasu is used in official literature and general conaéim in
reference to the group of people living betweenHle&ikio and Soro Rivers and the
language they speak. Whilst younger Fasu have tigaaopted the term in reference
to the broader grouping, elders do not identifynikelves as part of a bounded
cultural group and more readily locate themselveseiation to a shared totemic
name. They do recognize a linguistic affinity betwea group of people who speak
the same languagélamo Me (Namo meaning‘real,” Me meaning“talk”), making
reference to its speakers Blamo Aporo (Namo meaning “real,” Aporo meaning
“man”). As was common during the period of coloradiministration, the name Fasu
(that of a single clan) was adopted as a geneame by government anthropologist F.
E. Williams, who encountered Fasu members whemost&d at a patrol camp near
Lake Kutubu in 1937-38 (Williams 1976). For clarityefer to the language group as
Fasu in place of the vernaculdamo Aporo.

Within the broader classification, Fasu recognibeee dialectically and
geographically distinct groups: the Uri (those whe in the mountains), Yasuku
(those who live in the rain forest), and Hekario&d who live by the water). Due
primarily to environmental limitations, the threeogps interact very little with one
another. Relations have been more effectively vatiéd with other language groups
living in closer proximity. The Uri intermarry andade with the Huli, the Yasuku
with the Foi, and the Hekari with the Kasua (seguFé 1). As a result of extended
ties, many Fasu are at least bilingual.

According to Edward Schieffelin and Hiroyuki Kuritd988), Kutubu was
first reached by explorers and prospectors in @& also Kurita 1985; Schieffelin
and Crittendon 1991), later becoming a colonial iadstrative center under
Australian control from 1937 onwards (Ernst 199Buring this time, Kutubuans
moved about the region in line with gardening cycend sago palm maturity,
oscillating between small-group communal longhowsesindividual bush houses on
group territory (Weiner 1988). Administrative caoitin the late 1940s forced
scattered groups to form permanent villages, wimctne Fasu region resulted in the



Uri forming five villages, the Yasuku five, and thiekari thre€'. Architecture shifted
to accommodate larger numbers: Communal longhobseame male-only, and
females occupied smaller female-only houses orvittege periphery (similar to the
Foi model described by Langlas 1974). The 13 Fdkages have changed very little
since colonial times, moving within a limited arehen new longhouses are built
whilst retaining a primarily bush-material compasit

Missionization in the Kutubu region was most infitial during the 1960s and
1970s with stations situated on Lake Kutubu andhi Hekari region in Upuko
village. Missionaries of the Unevangelized Fieldss$ibn commissioned airstrips,
class rooms, churches, and communal clearing fomeoercial cropping; in addition,
they introduced Western clothing, salt, steel toatgl cash as payment (Kurita 1985).
According to Paul Freund (1977), the Upuko missiaas a center of religious and
social activity, attracting individuals from the && and Kaluli regions in search of
work and marriage partners. Missionary influence she prohibition of warfare,
cannibalism, and ceremonial activity. There hasmb&e missionary presence in the
region since the early 1980s, but its enduring ichps evident in weekly church
services and Christian burials. Warfare and caiisibaare things of the past, but
sorcery is still very much a part of sociality andremonial dancing has been
reintroduced (Busse et al. 1993).

Since 1992 the Fasu have hosted the Kutubu OieBtof branch of the joint
venture for oil and gas extraction in Papua Newn@aithat includes the Moran and
Gobe fields and makes up the Kutubu-Gobe-Moraneetojrhe Kutubu Oil Project
was the first of the three to commence commeradiatygction in June 1992. The
projects operate under a number of Petroleum Dpwadot Licences, the Kutubu
branch covering Petroleum Development Licence 2L(RP The Fasu are majority
shareholders of PDL 2, receiving 90 percent of ltgs and awarding the
neighboring Foi 10 percent on grounds of good \Ritlyalties for PDL 2 are based on
two percent of well-head production value.

The method of royalty distribution is the Incorpa Land Groups (ILG)
system, a development of the Lands Group Incorporaict (LGIA) established by
the national government in 1974 to allow local greuo register as customary
landowners (Goldman 2004:70; see also Marru 2088ir2004; Weiner 1998). The
54 Fasu groups registered in 1992 were those “tlansamed groups that existed at
the time of initial registration. In line with theatural growth cycle of the kepo,
comprising father and mature sons, grodpssegment and continue to form new
kepo® As such, in 2005 there were approximately 88 IL@gistered in PDL 2
compared to the 54 in 1992. Regardless of the nuofbikGs, the amount available
for dissemination remains unchanged.

The Fasu area is conceptually and loosely dividka ineven and, since the
introduction of villages, often uninhabited territd pockets, each one being “owned”
by a single ILG. The Consolidated Benefits Summégm January of 2006
calculated that between 1993 and 2005 Fasu ILGavext in excess of 34 million
kina in royalties (kina is Papua New Guinea’s nalocurrency), 4 million kina in
compensation, 1 million kina in land rentals, a@dn@llion kina in equity dividends.
Royalties are paid biannually into ILG bank acceu@aiccessed with the signature of
any member of the IL&.The 88 ILGs registered in 2005 received approxéfyat
58,500 kina each in that year aldnehis is topped up in some cases by consultancy
contracts, making the Fasu extremely wealthy byuBdébew Guinea standards.

Oil Search Limited (OSL) superseded ChevronTexgeeviously Chevron
Niugini) as operators and majority shareholderghef Kutubu oil fields in 2003.



Infrastructure for the project includes two compaaynps, two production facilities,
a number of well heads, several access roads, W amport, and a 267-kilometre
pipeline from Kutubu to an offshore terminal in Balf of Papua (see Figure 1). The
operation is characteristic of oil and gas extwmcsites in other global locations (see,
e.g., Ferguson 2005), where infrastructure andatioers are restricted from locals.
OSL operations and employee camps are tightly sdcunits, policed on a 24-hour
basis.

When production began the estimated life expectafidize Kutubu oil fields
was 25 years (Simpson et al. 1998), but with prodogeaking in 1993 at 130,000
barrels per day, the supply of oil is now rapidlgpteting (Goldman 2004). The
increasing likelihood of the project developingoind gas venture will, however,
increase project life by at least 50 years, whaldiending the impact area into Gulf
Province, the Torres Strait, and Queensland, Alistra

OSL largely takes on a government role in the Kuttdgion, providing basic
services including class rooms, aid posts, and saceeads. Most Fasu live a
significantly isolated distance from central openmas with all but one of the 13
villages accessible by road (see Figure 1). Ismtafrom operations, absence of
government responsibility, and lack of social amdr®mic development programs
has meant that the crude oil sector of Papua Newe@ls resource development has
had a minimal overall effect on the livelihoods gratential economic sustainability
of local populations (see Gilberthorpe n.d.). Ediwcaand health service is poor, life
expectancy and literacy are low, and female incam education achievements are
far lower than males, which drastically conflictsttwthe apparent wealth of the
region. Much of the cash provided as benefits sodied into the exchange arena in
bridewealth and compensation payments (bridewdsdthg in the region of 30,000
kina). Material items—such as four-wheel-drive atdiles, generators, electrical
appliances (especially radios), and tradestore gjedtave also entered into
exchange, whilst air travel to the capital Port by is a frequent male pursuit and a
clear expression of status, as are displays ofttvealried out in bars and stores in
the capital (see also Gewertz and Errington 1999).

THE PRINCIPLES OF GROUP MEMBERSHIP AND LAND RIGHTS

The principles of Fasu group organization undeisgordentification of ILGs as
exclusive patrilineal units is the procreative bdin#ing a father and his mature sons
to an area of land. The father—son bond is estadishrough the lineal transmission
of substance (semen) and maintained through tleallimansference of sago palms
and growth-inducing meat. Importantly, the bondsisstained by residence and
resource sharing so that biological ties are mialeand can be easily severed. The
kin category of father and sons, known by the estehitermkepo, represents the
social and cultural recognition of biological reldhess, solidarity, continuity, fission,
and segmentation underlining Fasu ideas aboutdrats and kinship.

The Kepo

The kepo (meaning “origin” or “base of tree”) isethprimary kinship bond

representing the base of a larger cohabiting grolipkepo is an exclusive

bigenerational unit (see Figure 2) who inherit spgbms, territorial rights, and head-
man status; members share territory and resouroes sapport each other in
bridewealth and, in the past, warfare. Socialityinglividually upheld through

establishing ties with other individuals and grotip®ugh marriage and trade. Kepo
comprise either father and productively mature samsa band of brothers with



immature offspring. In rare cases (and only ongheke exists today in the Hekari
region), the kepas represented by a single male with no living beos or male
children. Whilst the kepo is distinctly patrilatera is an idiom of lineage continuity
that links the kepo to a common male ancestor. \8hthllow genealogical depth, the
reality of this connection is more of an ideolodyan being founded on true
genealogical descent.
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Figure 2. The typicalaporo ira is made up of a singkepo of father and mature sons — here
represented by the shaded symbols.

Females, who also have kepo (the woman'’s fathetamithers) but are not a
part of it, have their own schema of relatednesgt@n real or de facto cognatic ties.
Her access and user rights to resources are baskid celations as mother, wife, or
sister, and neither palms nor land are transfeidter. Productively mature females
join two kepotogether through marriage, establishing paths @ihaf exchange
relations. Whilst individual males are part of go@aethey belong to the broader
totemic grouping of theporo ira, membership within this group being defined by
mutual land use and exchange.

The Aporo Ira
Since the introduction of ILGs, Fasu groups haversgistered under the identity of
“clans,” a modern gloss on kin-based, residentiglpsrt units known aaporo ira
(lit., “man tree”; see Figure 2). The aporo iradstotemic, autonomous group,
numbering between one and 20 persons. In principéeaporo ira is represented by a
single kepo, but during periods of endemic warf§peecolonial) severakepo
commonly grouped into a single, named, totemic @mitsupport and safety. The
aporo ira is a male institution, with female corr@ts determined by a woman’s
relationship to males as a mother, wife, or sisted through activity within shared
territory. Females may be connected to any numbaporo ira in their lifetime as a
consequence of widowhood, divorce, and remarrifdige;woman’s impermanence
limits her rights to resources and direct partitgain exchange. Whilst male age-
mates within the aporo ira refer to each othemas (brother), there are a number of
referents of the term to include individuals witbgoatic connections within a single
generation who are regionally close and active xchange (B, MBS, FBS),
demonstrating the extent of support and obligabieyond the kepo and the aporo ira.
Migrants were welcomed in the past, either integtahto established aporo
ira or given land and awarded the status of grawmder. Only in cases of marriage
and uxorilocal residence were immature sago palmd, & some cases, land



transferred to migrants (see Story 1, discussedwhelBachelor migrants were

integrated into already established aporo ira lagospalms were not transferred.
Usufruct rights to gardens and hunting land werstelmd awarded, sago being
provided by resident females as secondary exchaagbe host kepo. The transfer of
sago palms, which is only done upon marriage, $g@achange in status for

migrants; their role as dependents is at that thmgerseded by that of exchange
partners. (The reasons for this will become cleathe section of this article titled

“Metaphorical Connections.”) Migrants, then, aret ound by consanguinity but

observe a de facto brotherhood through exchangeramdage. The ILG system has
recently frozen the incorporation of migrants if@su groups, the dogma of unilineal
descent ensuring that palms and land are no ldresferred outside the kepo.

Each aporo ira has a headman, the eldest living beerof the core kepo,
known as theaporo unihi (lit., “head—eye manaporo meaning “man,’uni meaning
“head,” hi meaning “eye”). This form of hereditary headshipswalso identified
amongst the neighboring Foi by Williams (1976), wiaied ‘kabe-ga, which means
‘the man kabe) at the base’... is properly the leading male dedeenin the direct
patrilineal line of that clan which claims to bestfirst established in the village. The
common mode of succession is from elder brothgotmger brother” (1976:206; see
also Weiner 1988:28). The aporo unibki obligated to ensure that resources are
disseminated to younger members and, in the pasergte support networks through
the appropriate transfer of land and sago palmsigoants.

Social categories within a broader territory—susla@oro kara (“important
man”), aporo fana (“first man,” in a temporal sense), aridnamo fana (“first
woman”)—refer to individuals acknowledged for theratorical skills and generosity
in exchange and gift transactions, particularly he§hly valued game such as
cassowary, wild pig, and large fish, as well adlshealth and, more recently, cash
(aporo kara). It also refers to those known for their depthtraiditional knowledge
through old ageaporo fana, hinamo fana; see Gilberthorpe 2004). These figures
often have more political influence than the headnand often, where the aporo
unihi is young, his aporo ira is affiliated to amet through affinal or consanguineal
ties. Structurally, interrelated aporo ira worketwer and respect elders so that social
categories are not limited to a single aporo ira.

Group Organization
Genealogical depth is shallow and there is littieeiest in tracing lineal connections
beyond three generations. Historical connectiores #merefore, ambiguous, and
affiliation based on patrilineal descent is onlygiive. In a preoil setting, the lineage
principle was only loosely acknowledged as deteeatiby social factors of endemic
warfare, disease, and migration. Prior to colomratmembers of aporo ira lived
scattered about the region on loosely demarcatedbty. Each group maintained a
single communal longhousepg) separated into male and female sections. They
moved periodically (every four to six years) witlgnoup territory, according to the
maturation of sago palms and the gardening cydasteucting a new house each
time. Seasonally, wet periods were spent in thenconal longhouse, whilst smaller
family bush houses near garden plots and mature galgns were occupied during
dry spells (Gilberthorpe 2004; cf. Weiner 1988).ldRens between aporo ira
depended on proximity, which, due to the naturdghef landscape, limited contact
between broader groupings.

The population of an aporo ira is primarily dicthtey social climate. During
periods of endemic warfare, aporo ira tended tadmependent with broadly related



groups living in close proximity often on the lanflone whilst maintaining access
and user rights to their own. According to Thomassk (1995:6), prior to the
establishment of the ILG system Fasu aporo ira muieth between three and 65.
These groups supported each other in disputes aarfbre, came together for
ceremonial events, and interacted in an ongointpayicexchange, with larger events
such as house openings, bridewealth ceremonies,namtuary rituals bringing
together a broader band of allies. At the time gfawn research, aporo ira numbered
between one and 30, reflecting the impact of th@ fystem on group organization in
a warfare-free, industry-dominated environment.

The link between a group of males and an arearaf la realized through
perceived lineal connectivity to a group foundes. drporate group membership and
rights to land are based more on obligatory intewacwithin a bigenerational unit
with extensions beyond this imposed by social denalentity is defined through the
act of transference independent of patrilineal iitiece and historical connections.
As a consequence of endemic warfare and shallowadegical depth, a number of
the “clans” that today register as ILGs were esthbld by migrants. The following
stories from the Hekari region demonstrate Fasocppies of organization, stressing
the authority of transference over descent in éistabg land ties and group alliances.

Story 1: Imapora@poro ira, Yorokopayu Village:

A man from Fakamaiu [Kasua-speaking people] caméhio side of the

mountain. He saw no people, only deep bush, antraaks, and birds.

There were no bush gardens and he saw no smokee TWes a river

separating him from the uninhabited land so hetcocied a raft to cross it.
He cut bamboo poles and tied them together to ntla&eraft. When he

reached the other side, still he saw no trace oplee so he took his raft
apart and planted the bamboo in the first footpriné’d made, to show
others he was there. Then he went in search ofl@pesp he could take
others back to this empty land and build shelterake gardens, and so
forth. He came to the village of Kaipu [Uri regiowhere Lolofe aporo ira

lived. He told them he’d walked from Mount Bosavidahad found some
land where no one lived; he asked if some of thesaldvcome with him to

live on this land. They told him to stay with thewernight and they would

discuss the matter amongst themselves and comelécision by morning.

In the morning the man was surprised when Lolofesgnted him with a

woman and sago palms and told him that he would bewecognized as
one aporo ira called Imaporo [lit. “man from thesht]. The man and

woman were married and went back to the land tlauhouse. The man
noticed that the bamboo he had planted had grownwas sprouting new

shoots. The people of Imaporo know the place wheeedirst bamboo was

planted. It is considered a special place and teeyot take water from

where the raft landed out of respect.

Story 2: Kikiri aporo ira, Upuko Village:

Kikiri are not from this region but migrated somengrations ago from the
west. Three brothers broke away from the Konom@leeof Wawee, and
came and formed Kikiri. They came because of fighter land. Three
came, one went back and two, Kapakoo and Arwaagedt They married
[females from Upuko aporo ira] and were given |3img Upuko aporo ira]



and formed Kikiri. After some years Kikiri splithére are now several
Kikiri aporo ira [in different villages] but we are longer brothers.

Story 3: Yafaraka aporo ira, Yorokopayu Village:

The area with Yafaraka Creek running through it wemabited by Kasore
aporo ira of Kaipu [Uri region], but when all ofethmale members died,
killed by Sokai aporo ira [Yasuku region], the amas inherited by the
husband of a Kasore female living in Yorokopayuagé. He broke from
his kepo and went to live by the creek, thus fogniiafaraka.

Story 4: Fasu Foke aporo ira, Yorokopayu village

There is only one man in this aporo ira. The growgs founded from a
swamp dwelling bird called Iro. When Fasu Foke hdahéy hunt in the
swamps, they are good hunters in the swamplandcdcandnove through it
quickly and quietly.

These stories divulge the basic principles of rnémrent, revealing the
connection between aporo ira and a male (or mytjicdd) group founder, with or
without affinal or consanguineal connections tose®g or previous land-holding
units. In the modern climate, these stories plapla in representing a collective
group history linking a group of males—albeit pitaly—to a lineage core. As such,
stories create a lineage history (Ernst 1999) ioisé involved and, by establishing
lineage connectivity (and banning migrants), ensilmenefits for successive
generations. Whilst genealogical shallowness watuug the past, in an area where
extractive industry is set to last for at leastdHher 50 years, genealogical depth has
become an essential element of landownership.

LAND AND RESOURCES

Fasu land tenure principles state that lahaugka, meaning “ground,” “soil,” or
“land”) is not necessarily owned, controlled, dnénited by a stagnant patrilineal unit,
as the above stories demonstrate. Aporo ira segondisision to form new groups, or
they join others in response to disputes, accusaidd sorcery, and group extinction.
Whilst land ownership is essential to benefit claints role in the benefit scheme is
more-or-less irrelevant in terms of actual use. Teenarcation of borders and
association of plots with fixed “clans” for ILG $t& is more of a formal labelling
system to assist in benefit distribution, ratheanththe process actually having
anything to do with land as a resource. As the cemaral resource is extracted from
below the surface and well heads are scattereduaaltrusive, land within PDL 2
has little bearing on operations. As such, at tdoall level, the way people relate to
land on an everyday basis does not match perceptibit as bordered territory for
benefit streams.

Individual males belong to totemic groups that digtinguished from each
other by the area they occupy. It is the land fitdedt is associated with the named
group rather than the individuals who occupy itttsat the association of place name
with group name is as important as genealogy (Kur#t88; Schieffelin 1976; Weiner
1991). Individual connectivity to land is througbrporate membership and use, so
there is a physical ongoing connection betweenrtaicearea, a named unit, and
individual malesWhilst males retain rights to sago palms after mokéel periods of
absence, untended palms can be taken over by argthe. Disputes over palms,
however, are rare as there is no shortage of ressur



Like group membership, there are levels of rela@dedrto land dictated by the
solidarity of certain kin relations. As a memberaof aporo ira, Fasu acknowledge
connectivity with an area which differs from contieity with land accessed through
affinal and extended kin relations. Individual nsaleave access and user rights to
land through affinal, matrilateral, cognatic (FBEFBS), and noncognatic ties
(migrant allies), planting sago shoots on allieddlao signify ongoing relations
between two lineages (cf. Weiner 1988:24).

Land rights and intra- and intergroup alliances famenulated through the
transference of sago palms. In terms of “ownershie aporo unihi is thdauaka
wafaya (lit. “father of the land”), and whilst all memiseof the aporo ira have access
rights, he alone is obligated to ensure parts cdré transferred and palms are
transmitted to develop exchange networks. IndiVidtatus within a kepo is realized
through individually owned sago palms, transferfieuin father to sons (i.e., within
the kepo) in a gradual process of “showing palne$” \(Veiner 1991:45 for the Foi).
Beginning when sons are very young, immature parms‘shown” by fathers, their
growth ideally matching the growth of male offsgrinThe palms are themselves
symbols of inheritance representing the first leskiconnectivity to place (Kurita
1995; cf. Weiner 1991). When sons enter conjudatioms, rights are activated and
they take on responsibility for planting new shamégheir own kepdevelops.

The transmission of resources from one generatiorthé next does not
necessarily follow patrilineal lines (Kurita 198%).the past, alliances with new aporo
ira (established by migrants) were concretizedughothe transference of palms and
maintained through exchange. The transmissionsgiurees in this way is permanent
and overrides any genealogical ties to an ancestw.aporo unihi alone as hauaka
wafaya can transfer land but individual males a&sponsible for transferring their
sago palms to kin.

Movement around a broad territory is not tightlgtrained or exclusive. Any
number of pathways to bush houses, gardens, tradies; and marriage paths
represent connectivity between groups and indivgluBorders are only loosely
demarcated by natural features such as ridgesks;raed rivers, whilst fences and
ditches, constructed to keep foraging pigs out afdgn sites, are never used to
demarcate group boundaries.

Males “own” sago palms, but females exclusivelyvkeat them and control
their distribution whilst males control the distitibon of game and wealth.
Importantly women do not seek permission to hargabhs and more closely identify
with them on a personal level than males, singinguathem, harvesting sago grubs
in them, and keeping a close eye on their growthleMelations with palms are
guided more by the role they play in symbolizingatedness than as an actual
exploitable resource. Connectivity between indialdand place, then, is controlled
by kin relations and activated through the transiars of resources, so whilst males
represent internal bonds of solidarity, femalesesgnt external ties and exchange
paths.

METAPHORICAL CONNECTIONS: THE KEP@ND THE SAGO PALM

Sago palms are not so much symbols of ownershgy@abols of connectivity for an
extended network of individuals. The cosmologicatiertones for this connectivity
are founded in physiological reproduction and thetinued transference of substance
(semen, meat) and objects (sago palms, shells, namd cash) between males,
conceptually tying them permanently to the groumdarvis the flow of substance
(menstrual blood) in females, characterizing thesnt@mporary inhabitants and



representatives of extended relations. This issaemial metaphorical symbol of Fasu
group organization that underlines the developn@ntineal connectivity in the
current climate of resource extraction.

For the Fasu, kin relatedness is inherently biaiagiindividuals being
connected prior to birth (see also Strathern 1988iner 1998). It is the maintenance
of ties through transference, however, that comigxtividuals to each other and to
place. In the past, biological ties could be manmgd or severed and could be
displaced by migrants so that local networks weotated by both biological and
social kinship. In the modern climate of ILGs araailties, however, the once
permeable distinction between biological and soties has been restricted to
acknowledge only the biological relatedness ofkiteo.

The significance of the kepadn category in the face of extractive industry is
best understood using the Fasu metaphor of thegyg a cultural symbol of group
structure and agnatic kinship. The kepo (k&po meaning “origin” or “base of tree”)
is metaphorically aligned to the base of sago palnisist the aporo ira (meaning
“man tree”) is represented by the tree itself. Bnalogy between the kepo and the
sago palm allows relationships between nonkin teeldg so individuals are more
distantly related as the palm grows and spreads.

Metaphorical connections between sago palms andatiretic unit are
supported by perceptions of corporeal constitutinderlining perceptions of males as
permanent in opposition to more distantly connectégkants and female kin. As is
common in the Highlands and fringe region, Fasegmions of male and female and
masculinity and femininity are grounded in concepitslood (neyas) and semen
(kore) in the process of corporeal constitution and retaphorical associations of
these substances in nature (Kelly 1977; Meggitbi®rathern 1972; Wagner 1967,
see also Jorgensen 1983). In Fasu belief, foetsh fand blood are created by female
menstrual blood, and bones and nails by male seffegth and bones are further
developed through ongoing transmissions of semeugimout infancy (Kurita 1994).
As a character trait, masculinity is said to depedmd deplete throughout the male
life course, developed through the transferencgeofen and growth-inducing meat at
initiation and depleted through ongoing heteroskreproductive activity. Feminine
attributes pertaining to weakness and debilitateme characterized by loss of
menstrual blood throughout the mature period of tbmale life course and
metaphorical associations with still water and redtdecay (cf. Weiner 1991).

The connection of males to land (in opposition ®maéales) is further
legitimized by perceptions of the dissipation oflenand female elements at the time
of death. From platforms constructed, until vergergly, some distance from villages
near rain forest and waterwaysflesh and blood (female constituted parts)
disseminated from the body transforming into ameésipirits (cf. Schieffelin 1976;
Wood 1982)%° whilst bones and teeth (male constituted partspieed (Gilberthorpe
2004). As such female substance is seen as epHemnerapposition to the
permanency of bones, constituted of male semen.

Connectivity between fathers and sons is realimeghianimating force known
as himu, which is transferred from father to sons in tkeenen of conception. Only
sons inherit their father's himwhich manifests itself in physical and active
characteristics. Theimu is a similar concept to the Orokaiwa (Schwimmer 1973),
Melpa ndating (Strathern 1972), and Etordvame (Kelly 1993). The himu
symbolically connects the agnatioit—that is, men who share himu are recognized
as kepo. It is the relationship between the kembtae himu, representing the “one
father” idiom, which underscores the Fasu idea wfi¢' descent” (cf. Strathern



1972:10-11). The strength of Fasu conception idpgolaletermines gender
segregation in habitat and production that encag@gnjugal segregation and gender
solidarity, defines descent constructs and growgargzation, and underlines Fasu
response to extractive industry, land ownershipesland the ILG mentality.

FROM APORO IRA TO “CLAN”

In a preoil context, the aporo ira represented camahvalues dictated by residence
and the sharing of resources on different levetessca broad region. In the social
climate dominated by extractive industry a morerfak conceptualization of lineages
has developed based on ownership of land throughiembership. Oral histories
now play an important role in socializing the ngeneration, and patrilineal descent
is the only criteria for group membership. Whilsétte is obvious continuity in Fasu
group organization, the restrictions imposed by & system engender social
imbalance. The tightening up of land tenure prilegpo link land to a single lineage,
a kepo, has had an effect on activity and inteticla that are not conducive to
cultural reproduction and economic and social dgwalent. Whilst the project’s
sustainable development aims rely on the growtHuofbrella investments” and
“investment corporations” (see Knauft 1993:188yréasing emphasis on the kegm
the basic unit of land custodianship makes thditiked of larger group activity more
and more doubtful. However, the process of the @par becoming a clan—and the
social imbalances this has generated—is not stheyresult of extractive industry
but, rather, of broader historical processes.

Western development values were instigated som@& ago: at the time of
colonization when related groups were forced togreilh permanent villages. At this
time some aporo ira came together under the unabodlla single totemic group
identity, as happened in Tamatiki village where,ewhsocial mapping for the
proposed Kutubu Oil Project was carried out in 1988matiki was identified as “one
clan.” It was only on closer inspection by conteacanthropologist Thomas Ernst that
at least three smaller corporate units were idedtifErnst 1995:16). In other villages
(particularly those furthest from the administrativenter at Lake Kutubu), identity
was more clearly maintained under the kéiom, and villages and the male-only
longhouse were segregated. Forced communality téxblpeople from their own
group territory and encouraged interrelations betweohabiting units.

By the time extractive industry came along, theuRzesd developed ties within
a tighter community, as the Tamatiki case illugsatThe state policy of land
ownership in order to receive cash benefits cordted the communal ideal imposed
by colonists and missionaries and enforced the eqmnal segmentation of units that
was more in line with precolonial structures.

Whilst the state-oriented ILG system reinforcesheoytological ideas about
“culture” and “society,” the Fasu were never patiely interested in reproducing
themselves as “Fasu,” rejecting large-group ideplogfavor of smaller kin-based
units. As descent became a principle of beliefemtihan an element of inherent
identity, the aporo ira came to be represented bingle kepo(the exclusive land-
holding unit), prohibiting nonagnatic male migration and definitgelf as both a
“clan” and an ILG (see also Sagir 2004).

Whilst the kepo as the core of corporate groupgg iong-standing descent
principle, perception of it as a “clan” in the firastance and an ILG in the second has
had a significant effect on how individual Fasuatelto each other and to other
groups. Sago palms are now only transferred withie kepo, whilst cash and
purchased items are taking over the role of otldural resources (fish, game, shells)



as vehicles for establishing and maintaining broaeé&ations. The role of land in
creating affiliations through transference has ple@red as bordered territory is now
inherited within aporo ira represented by a sikglpo.

One of the problems threatening long-term sustditain the region is the
organization of the kepas a beneficiary ILG. Typically, males continueotmerate
within the transaction arena, establishing and taaimg bisnis (business) relations
with local and distant individuals through exchangre the current context, cash
permeates the exchange network and its disseminativhin that network is
controlled by men (a practice further influencednbgle-only OSL activity). Benefits
are accessed by a signature of any clan membechwdis the clan is a single ke,
always male. Females are neither entitled to aconessreceive a share of those
benefits. All money granted to them by male kitoigpurchase foodstuffs from stores
and markets. As sago production still takes upgelamount of female time, they are
less likely to be educated or literate and curgengimain confined within village
localities.

Male control of female marriage has intensifiedcascerns shift to ensuring
money either circulates within regions (Uri, Yasukekari) or flows to conceptually
more developed areas such as Mendi, Port Moresiay Md. Hagen. This not only
isolates the Fasu from regional trade and marrmgeers, particularly the Foi and
Kasua (who can rarely afford the high bridewedtih Fasu impose), but also affects
female conjugality as males show a preference dtabéishing broader ties. As such,
a number of Fasu women remain unmarried with irsingapressure to provide the
staple starch, causing what Henrietta Moore (1988)rs to as a feminization of
subsistence in contexts of development (see aldierP®96 for a similar example
from the Ok Tedi region).

Importantly, in the face of extractive industry,ethdeology of male
relatedness and connectivity to land is the infagnifactor in the growing
stratification and isolation of the Fasu. In a itiadal setting—comprising hunting
and trade versus sago processing and child reasnthe main male and female
activities—interdependency and complementarity tegigo maintain group equality
and cooperation. The introduction of royalties,oagsted material and technological
wealth, and political shifts have alienated grofipsn each other and alienated males
from females.

Fasu group organization illustrates the endurirtgneaof kin groups and of a
utilization of kinship to accommodate capitalist dets of landownership within a
context in which distinctions between biologicadasocial kinship merge. The idea
of a dominant biological relationship emerging witha social arena defined by
development values is not necessarily intrinsithtoencounter between the local and
the global in Papua New Guinea. As Strathern aed/&t (1998:216) observed, the
oil-extractive industry in Southern Highlands Prme has engendered a land-based
definition of group membership rather than an ergeabased one. Whilst for the
Fasu this has been articulated through the tight¢emf kinship boundaries, the
neighboring Onabasulu have responded to the IL&sydy developing 17 legally
fixed clans based on the cosmogonic and culturgbmance of that number (Ernst
1999). Ernst suggests, and | agree with his prdptsat the process of developing
corporate landholding groups is based on a movenifrpractical sociality to
discursive practice” (1999:94), suggesting thapeaple think differently about land,
solidarity, in whatever form, becomes more stringsae also Guddemi 1997; Sillitoe
1999). What | have shown in this article is tha tieed for social stability and group
solidarity in these contexts brings kinship studies sharper focus.



The Fasu case stands as a paradigm of the imp&gibbhlization” where the
isolated interaction of the local and global reseal contrast between capitalist
economic values and local tradition, and where Bglzation” conflicts with the
process of so-called resource development (see Bisb 1994; Ferguson 2005;
Gilberthorpe n.d.; Robson 1999). In contrast tdbglzation, communities like the
Fasu appear to be victims of progress exploitedHer resource wealth without due
reward or sustainable economic development (see Rddier 1996 for an Ok Tedi
example, and Horowitz 2002 for a New Caledonia gdajn The question remains as
to whether the emerging dogma of Fasu (male) salydawill successfully
accommodate more globalizing processes. Perhapgefunvolvement by the
government and the company vis-a-vis recognitionhef shortcomings of resource
extraction will allow for such processes to be mu@adly integrated.

EMMA GILBERTHORPE Department of Anthropology, Durham University,
Durham DH1 3HN, United Kingdom



NOTES

The research for this article is the result of tispent as the RAI Fellow in “Urgent
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Guinea. | am grateful to Mariella Marzano, Paulite® and Florence Brunois for
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comments of the anonymods reviewers and the Editor-in-Chief. | would like to
thank John Brooksbank, Laurence Goldman, and L&ragge of Oil Search Limited
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Kapi family and Oil Search Ltd. (Port Moresby anditébu) for assisting with
housing, transport, and communication. The viewsasented in this article are
entirely my own and | take full responsibility fany errors of fact or interpretation.

[no]1l.<+>See Haley 2004 for an outline of oil extran in Pastaza Province, eastern
Ecuador, and the Colville Delta, Alaska, where lomammunities enjoy extensive
involvement in operations and development prograsame

[n0]2.<+>See Hutchinson 2000 for a recent analg§ibluer relatedness in a global
context.

[n0]3.<+>In contrast to the ideology of descentramkledged in classic Highlands’
literature, M. J. Meggitt (1965) described the MBega as having a distinct
patrilineage system with an agnatic bias that becamre stringent as pressure on
resources increased.

[no]4.<+>Fieldwork for this article was carried datgely in the Hekari and Yasuku
regions. There are some organizational differenmék the Uri as a result of
significant infiltration from the Huli into northervillages since project inception (see
Simpson et al. 1998).

[n0]5.<+>As the kepo is representative of the IliG,splitting to form new groups
has been widely perceived as greedy and opporitirigt the operators (Goldman
2004). What the data presented here show, howmsvéirat this is concomitant to the
natural cycle and principles of Fasu grouping, ropteup relations, and exchange
activity.

[n0]6.<+>This means that they have to be both raak literate, which dramatically
reduces the number of people able to withdraw &tinds.

[no]7.<+>This converted into approximately US$1® &0 2006.

[no]8.<+>Initiation is no longer practiced (see Karl994 for outline).
[n0]9.<+>Today, bodies are buried in wooden coffitese to villages.

[no]10.<+>The spirits are said to inhabit the bedi¢ cassowary, wild pig, and larger
fish, and it is through the ability to communicatell with, and have good relations
with, ancestral spirits that game is said to beliVvdeed” to the hunter (cf. Kelly
1993).



REFERENCES CITED
Barnes, J. A.
1962 African Models in the New Guinea Highlanésn 62:5-9.
Bannon, lan, and Paul Collier
2003 Natural Resources and Conflict: What We Danln Natural Resources
and Violent Conflict: Options and Actions. lan Bannand Paul Collier,
eds. Pp. 1-16. Washington, DC: The World Bank.
Bray, John
2003 Attracting Reputable Companies to Risky Emments: Petroleum and
Mining Companiesln Natural Resources and Violent Conflict: Options and
Actions. lan Bannon and Paul Collier, eds. Pp. 382-Washington, DC.:
The World Bank.
Brown, Paula
1962 Non-Agnates among the Patrilineal Chimbwrda of the Polynesian
Society 71:57-69.

Burt, Ben
1994 Land in Kwara’ae and Development in Solonsiands. Oceania
64:317-335.

Busse, Mark, with Nick Araho and Susan Turner
1993 The People of Lake Kutubu and Kikori: ChaggMeanings of Daily
Life. Port Moresby: Papua New Guinea National Museand Art
Gallery.
Carsten, Janet, ed.
2000 Cultures of Relatedness: New ApproachesdoStudy of Kinship.
Cambridge: Cambridge University Press.
2004 After Kinship. Cambridge: Cambridge Univigr&ress.
Connell, John
1991 Compensation and Conflict: The Bougainvillepper Mine, Papua
New Guinea.ln Mining and Indigenous Peoples in Australasia. John
Connell and Richard Howitt, eds. Pp. 55-75. Sydisgginey University
Press.
de Lepervanche, Marie
1968 Descent, Residence and Leadership in the New Gliliggaands.
Oceania 38(2):134-158.
1968 Descent, Residence and Leadership in the Glewea Highlands.
Oceania 38(3):163-189.
Ernst, Thomas
1995 Incorporating Fasu Clans. Research in Msian19:1-18.
1999 Discourse and Entification in Onabasulu Motgrn American
Anthropologist 101(1):88-97.
Evans-Pritchard, E. E.
1940 The Nuer. Oxford: Clarendon Press.
Ferguson, James
2005 Seeing Like Oil Company: Space, Securityd &lobal Capital in
Neoliberal Africa. American Anthropologist 107(3JB-382.
Filer, Colin
1990 The Bougainville Rebellion, the Mining Intlysand the Process of Social
Disintegration in Papua New Guinea. Canberra Amibiagy 13:1-39.



Freund, Paul

1977  Social Change among the Kasua, Southernlatidd, Papua New
Guinea. Ph.D. dissertation, Department of Anthrogg] University of
lowa.

Gelb, Alan and Patrick Conway

1988 Algeria: Windfalls in a Socialist Econonig.Oil Windfalls: Blessing or Curse?

Alan Gelb, ed. Pp. 147-169. Oxford: Oxford Univrétress.
Gelb, Alan and Henry Bienen

1988 Nigeria: From Windfall Gains to Welfare Les8In Oil Windfalls: Blessing or

Curse? Alan Gelb, ed. Pp. 227-261. Oxford: Oxfoniversity Press.
Gewertz, Deborah, and Frederick Errington

1999 Emerging Class in Papua New Guinea: Thengetif Difference. Cambridge:

Cambridge University Press.
Gilberthorpe, Emma

2004 The Fasu, Papua New Guinea: Analysing ModesAdaptation through
Cosmological Systems. Ph.D. dissertation, Scho@aafial Science, University of
Queensland.

N.d. Smoke-Screening Development in Papua New &asn Resource
Extraction Sector. Unpublished MS, Department ofhdopology, Durham
University.

Goldman, Laurence

2004 NW Moran and SE Mananda: Social Impact Assest. Port Moresby:

Oil Search Ltd.
Guddemi, Phillip

1997 Continuities, Contexts, Complexities, andnBformations: Local Land
Concepts of a Sepik People Affected by Mining Exalion.
Anthropological Forum 7(4):629-647.

Haley, Sharman

2004 Institutional Assets for Negotiating thermis of Development:
Indigenous Collective Action and Oil in Ecuador afAthska. Economic
Development and Cultural Change 53(1):1-20.

Harris, Marvin
1968 The Rise of Anthropological Theory. New K.:oFhomas Y. Crowell.
Horowitz, Leah

2002 Stranger in One’s Own Home: Kanak Peopleigagements with a
Multinational Nickel Mining Project in New Caled@iWorking Paper 30.
Resource Management in Asia-Pacific: Australiandwetl University.

Hutchinson, Sharon Elaine

2000 Identity and Substance: The Broadening BakE&elatedness among
the Nuer of Southern Sudarin Cultures of Relatedness: New
Approaches to the Study of Kinship. Janet Carsth, Pp. 55-72.
Cambridge: Cambridge University Press.

Jorgensen, Daniel, ed.

1983 Concepts of Conception: Procreation Idee®gif Papua New Guinea.,

Mankind special issue 14.
Kelly, Raymond

1968 Demographic Pressure and Descent Group Gteuch the New Guinea
Highlands. Oceania 30:36—63.

1977 Etoro Social Structure: A Study in Structu@bntradiction. Ann Arbor:
University of Michigan Press.



1993 Constructing Inequality: The FabricationaoHierarchy of Value among the

Etoro. Ann Arbor: University of Michigan Press.
Knauft, Bruce

1993 Like Money You See in a Dream: Petroleum Ratiols in South New

Guinea. Oceania 64:187-190.
Kuper, Adam

1973 Anthropologists and Anthropology: The BhtiSchool, 1922-1972. New

York: Pica Press.
Kurita, Hiroyuki

1985 Who Came First? The Contact History of tasu-Speaking People. Man
and Culture in Oceania 1:55-66.

1988 Place and Personal Names as Markers ofrigtistm Approach to the
Historical Consciousness of the Fasu, Papua NewdauiThe Japanese
Journal of Ethnology 52(4):299-326.

1994 Blood and Semen Reconsidered: ChildbirthGimiti Rearing among the
Fasu of Papua New Guinda.Gender and Fertility in Melanesia. Katsuhiko
Yamaji, ed. Pp. 47-73. Japan: Kwansei Gakuin UsitxePress.

1995 Do they know they are Ecologically Rationatdlogical Anthropology
and Sustainable Development in Papua New Guinedhrépological
Science 103: 329-338.

Langlas, Charles

1974 Foi Land Use, Prestige Economics, and Res&leA Processual
Analysis. Ph.D. dissertation, Department of Antlmlogy, University of
Hawaii.

Langlas, Charles, and James Weiner

1988 Big-men, Population Growth, and Longhousssibn amongst the Foi,
1965-79.In Mountain Papuans: Historical and Comparative Petspes
from New Guinea Fringe Highland Societies. Jamesn&/eed. Pp. 1-38.

Ann Arbor: University of Michigan Press.
Langness, L. L.

1964 Some Problems in the Conceptualization ghtdnds Social Structures.

American Anthropologist 66(4):162—-182.
Marru, lan

2002 Contemporary Challenges on the Use of Custpi@Gorporations in Petroleum
Development Projects in Papua New Guinea. Papeepted at the South Pacific
Land Tenure Conflict Symposium, University of Solthcific, Suva, Fiji Islands,
10-12 April.

McCoy, Charles

1992 Good Intentions: Chevron Tries to Show Ih @aotect Jungle while Pumping
Oil—But Papua New Guinea Tribes Grow Restless QRast for Pipeline and a
Road. Wall Street Journal, June 9:Al.

Meggitt, M. J.

1965 The Lineage System of the Mae Enga of Newm&a. London: Oliver and Boyd.
Moore, Henrietta

1988 Feminism and Anthropology. Cambridge: Pdbitgss.
Okoko, Eno

1999 Women and Environmental Change in the Niygta, Nigeria: Evidence from
Ibeno. Gender, Place and Culture 6(4):373-378.



Polier, Nicole
1996 Of Mines and Min: Modernity and Its Malcamte in Papua New Guinea.
Ethnology 35(1):1-16.
Radcliffe-Brown, A. R.
1952 Structure and Function in Primitive Sociétgw York: Free Press.
Ranger, Terrence
1983 The Invention of Tradition in Colonial Afacin The Invention of Tradition.
Eric Hobsbawm and Terence Ranger, eds. Pp. 211-@&&bridge: Cambridge
University Press.
Robson, Elspeth
1999 Commentaries on Eno Okoko’s Article: “Wonatd Environmental Change in
the Niger Delta, Nigeria: Evidence from lbeno.” @en Place and Culture
6(4):379-390.
Ross, Michael
2003 The Natural Resource Curse: How Wealth CakeMYou Poorlin
Natural Resources and Violent Conflict: Options a@udions. lan Bannon
and Paul Collier, eds. Pp. 17-42. Washington, D& World Bank.
Sagir, Bill
2004 The Politics of Petroleum Extraction and &tyyDistribution at Lake
Kutubu. In Mining and Indigenous Lifeworlds in Australia aR@pua New
Guinea. Alan Rumsey and James Weiner, eds. Pp.1585-Oxon: Sean
Kingston Publishing.
Schieffelin, Edward
1976 The Sorrow of the Lonely and the Burninghaf Dancers. New York: St
Martin's Press.
Schieffelin, Edward, and Robert Crittendon
1991 Like People You See in a Dream: First Cdnta&ix Papuan Societies.
Stanford: Stanford University Press.
Schieffelin, Edward and Hiroyuki Kurita
1988 The Phantom Patrol: Reconciling Native Narea and Colonial
Documents in Reconstructing the History of Explamatin Papua New
Guinea. Journal of Pacific History 23(1):52-69.
Schneider, David
1980[1968] American Kinship: A Cultural Accour@hicago: University of
Chicago Press.
Schwimmer, Eric
1973 Exchange in the Social Structure of the @nak Traditional and
Emergent Ideologies in a Northern District of Papuaendon: C. Hurt
and Co.
Sillitoe, Paul
1999 Beating the Boundaries: Land Tenure andtiklyem the Papua New
Guinea Highlands. Journal of Anthropological Reskeab5(3):331-360.
Simpson, G., with L. Goldman, J. Brooksbank, A. &aind M. Finlayson
1988 People and Place: Papua New Guinea GasPrSial and Economic
Impact Study Vol. Il. Port Moresby: Chevron Niugkiy Ltd
Strathern, Andrew
1972 One Father, One Blood: Descent and Groupgtbtie among the Melpa
People. Canberra: Australian National Universitg<B3r
Strathern, Andrew, and Pamela Stewart



1998 Shifting Places, Contested Spaces: Landl@uatity Politics in the

Pacific. The Australian Journal of Anthropology PeB9-224.
Strathern, Marilyn

1988 The Gender of the Gift. Berkley: University of Gathia Press.

2005 Kinship, Law and the Unexpected: Relatiaes always a Surprise.
Cambridge: Cambridge University Press.

Thomas, Nicholas

1992 Substantivization and Anthropological Dissaur The Transformation of
Practices into Institutions in Neotraditional PaxifSocieties.In History and
Tradition in Melanesian Anthropology. James Caysried. Pp. 64-85. Berkeley:
University of California Press.

Tiffany, Sharon

1983 Customary Land Dispute, Courts and Africandils in the Solomon Islands.

Oceania 53:277-290.
Wagner, Roy

1967 The Curse of Souw: Principles of Daribi Clzefinition and Alliance in

New Guinea. Chicago: Chicago University Press.
Weiner, James

1988 Introduction. In Mountain Papuans: Historical and Comparative
Perspectives from New Guinea Fringe Highland Smsetlames Weiner,
ed. Pp. 1-38. Ann Arbor: University of Michigan Bse

1991 The Empty Place: Poetry, Space, and Beiranpgrthe Foi of Papua New
Guinea. Bloomington: Indiana University Press.

1998 The Incorporated Ground: The Contemporaryk/sb Distribution in the
Kutubu Oil Project Area, Papua New Guinea. Workitaper 17. Resource
Management in Asia-Pacific: Australian National \rsity.

Williams, Francis Edgar
1976[1942] Natives of Lake Kutubu, Papua.“The Vailala Madness” and
Other Essays. Eric Schwimmer, ed. Pp. 161-330. &won@. Hurst and Co.
Wood, Michael
1982 Kamula Social Structure. Ph.D. dissertatiddepartment of
Anthropology, Macquarie University.



